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Srfjovtatton to tfje eimtw, 
See. 

In beginning this exhorlation to you, 0 Greeks, I pray 

God that I may be enabled to address you as I ought; and 

that you, laying aside your wonted spirit of disputation, 

may at the same time abandon the errors of your fathers, 

and embrace at length more profitable doctines. And think 

not, that by thus rejecting the false belief of your ancestors, 

and adopting contrary opinions, you will be guilty of any 

irreverence to their memory ; since accurate research, by 

revealing more clearly the nature of things, often demon¬ 

strates the fallacy of doctrines, which presented before the 

exterior of truth. 

The question, which I design at present to consider, is 

this—What is the true religion ?—the most moment¬ 

ous question, as it appears to me, that can be proposed to 

beings who look forward in hope to a state of future felici¬ 

ty. Its importance arises from the fact, that after death 

there is a judgment—a doctrine not peculiar to our faith, 

but taught also by those whom you call wise, by your Poets, 

and, which is more important, by your masters of genu¬ 

ine and elevated philosophy. Such being the object 

of our inquiry, let us first ascertain, who were the ear¬ 

liest teachers of our religion and of yours ; what were 

their characters, and at what periods they lived. I would 

investigate these facts, in order that, by viewing the 

faith which you have inherited and profess, as it really 

is, you may be induced to abandon it; and that it may at 

the same time be clearly seen, that in belief and worship 

we are indeed the followers of holy men of old. 

To whom then do you appeal as the teachers of your 
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religion ? To the poets ? A reference to their authority 

will meet with no flattering reception among those who 

are familiar with their writings, and know any thing of 

the ridiculous doctrine of Theogony or generation of the 

gods there taught. Let us gather a few of their theologi¬ 

cal principles from Homer, the first and greatest of them, 

all. By him we are taught that the race of the gods had 

its origin in water. 

’QxSclvqv fs 0s3v yevstfiv, xal /J-yrigci T^uvf 

The parent of the gods 
Oceanus, and Tethys his espoused, 
Mother of all.f 

As to Jupiter, the supreme Deity, whom he repeatedly 

calls the Father of gods and of men, we are told that he 

is the steward or dispenser of wars upon earth, 

Zsi'jS o's r' dvtiguirwv <rap. V •TroXe'p.oio TsVuxrai, J 

* * * * Jove, 

Dispenser of the great events of war— 

and, as if not satisfied with thus making him a <rap.iV to 

mortal armies, he represents this same deity, as instigating, 

through the agency of his daughter, a breach of truce on 

the part of the Trojans § He is also exhibited to us in 

love, in affliction, and in danger from a conspiracy of the 

other immortals. On one aecasion, we find him thus be¬ 

wailing himself on account of his son Sarpedon, 

rQ [Xoi lyw, ore poi SugrfrjSova, <pi'X<ravov dv<5|wv, 

Moijs’ liro Ilar^oxXoio MsvoinuSao Japdjvai, jj 

Alas for my beloved son, my own 

Sarpedon ! whom the fates ordain to die, 
Slain by Patroclus !— 

* Iliad, xiv. 302. t Cowper. J Iliad, xix. 224. 

§ Iliad, iv. 60—100. jj Iliad, xvi. 433. 
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on another, lamenting, in like manner, the condition of 

Hector, 

’Q, iiwof, % ipi'Xov avSga. <5iwxo1asvov nsgi tsT-^oS 

'Of^aX/xoIifiv oPWjiai, spwv S' 0X0pjgZTat rj-rog—* 

Ah, I behold a warrior dear to me 

Around the walls of Ilium driv’n, and grieve— 

The story of the famous Plot is simply this—that, 

fuv luv^tfai ’OXppraioi wDsXov aXXoi, 

"H|>] t’, rq8s Ilotfsi^awv, xai riaXXig ’At)/jv7],t 

Once the gods, 

With Juno, Neptune, Pallas at their head, 

Conspired to bind the Thunderer, 

and, had not these blessed gods been afraid of one Bria 

reus, would have succeeded in the attempt. 

The extent of bis libidinous indulgences may be learned 

from his own address to Juno, 

Oj yag vsuirori pd qSe &sxg Egos, Z8s yvvcuxbg, 

&v[Jjbv ivi <jT7j&siiui irsgingoyyQe'.s iSxjxaiftfev, (x. <r. X. )$ 

For never goddess poured, nor woman yet 

So full a tide of love into my breast; 

I never loved Ixionsconsort thus 

Who bore Pirithous, wise as we in heaven; 

Nor sweet Acrisian Danae, from whom 

Sprang Perseus, noblest of the race of man; 

Nor Phoenix’ daughter fair, of whom were born 

Minos unmatched but by the powers above, 

And Rhadamanthus; nor yet Semele, 

Nor yet Alcmena, who in Thebes produced 

The valiant Hercules; and though my son 

By Semele were Bacchus, joy of man ; 

Nor Ceres, nor Latona, nor—thyself, 

As now I love thee. 

hiad, xxii. 168. t Iliad, i. 399. ^ Iliad, xiv. 315. 
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From Homer we may also learn something of the cha 

racter of the other gods, and the sufferings which they en¬ 

dured at the hands of men. Both Mars and Venus, he 

informs us, were wounded by diomede, and similar evils 

are also described as having been inflicted upon many other 

of the deities, as we may perceive from the consolatory 

speech of Dione to her daughter, 

TgrXotdj, <rhvo'J s.aov, xu! dvacr^so xrj5o/xs'v-y] ve?, 

IIoXXoj y»? ^ <rXijjx£v *OXufX-/r»a Supar’ g^ovrsg (x. <r. X.)* 

My child, how hard soe’er thy sufferings seem, 

• Endure them patiently, since many a wrong 

From human hands profane the gods endure— 

% ifj Jfi ^ ^ 

Mars once endured much wrong, when on a time, 

Otus and Ephialtes bound him fast, 

Sons of Aloeus, and full thirteen moons 

In brazen thraldom held him. 

****** 

Nor Juno less endured, when erst the bold 

Son of Amphytrion with triden al shaft 

Her bosom pierced; she then the inis’ry felt 

Of irremediable pain severe. 

Nor suffered Pluto less, of all the gods 

Giganiic most, by the same son of Jove 

Alcides, at the portals of the dead 

Transfixed and filled with anguish, &c. 

The following description of a battle between the subor¬ 

dinate deities, is from the same poet. 

Todffog ctpa x-jtfog ugro 6su>v guvn'vrwv, (x. <r. X.)t 

With such a sound, 

The powers eternal into battle rushed— 

Opposed to Neptune, sovereign of the waves, 

* Iliad, v. 382. ' t Iliad, xx. 66. 
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Apollo stood with his winged arrows armed ; 

To Mars, Minerva; to Jove's awful spouse 

Diana of the golden how ; * * * * 

So gods encountered gods. 

Such are the doctrines which are taught with reference 

•to the Deity, not by Homer alone, hut by Hesiod also. 

If then, you choose to rely upon the authority of these cele¬ 

brated poets, who have given us the genealogy of the gods, 

you are reduced to the necessity of believing, either 

that the gods whom £ou worship arc such as we have just 

seen them described, or that they are no gods at all. 

But you will perhaps decline an appeal to the authority 

of the poets, on the ground of that license, which they 

are permitted to use, of embellishment and fabrication 

even respecting the Deity himself. If so, to whom will 

you refer me, as the teachers of your religion ? And, who¬ 

ever they are, by what means do you suppose them to have 

acquired the knowledge which you thus attribute to them ? 

For I hold it to be impossible, that any man whatever should 

have an intimate acquaintance with a subject so vast and 

elevated, without previous instruction. You will, no 

doubt, mention your sages and philosophers, for, I am 

well aware that you always fly to them as to a place of re¬ 

fuge, when the absurdities of your poets are exposed. Be¬ 

ginning, then, with the most ancient of these wise men} 

I shall lay before you the opinions of each, and show them 

to be far more ridiculous than the Theology of the poets 

themselves. 

Thales, of Miletus, who may be regarded as the father 

of Natural Philosophy, considered water as the principle 

of all things ; believing that from it they had at first pror 

ceeded, and into it would be finally dissolved. After him, 

Anaximander, also of Miletus, taught that (he principle of 

all things is infinity ; that from it they arose at first, and 
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into it would be again annihilated. Anaximenes, a third 

Milesian, declared air to be the universal principle, in 

which all things had their origin and end. It was suppos¬ 

ed by Heraclitus, of Metaponfum, to be fire ; by Anaxa¬ 

goras, of Clazomene, similitude of parts; and by Arche- 

laus, the Athenian, an unlimited atmosphere, with its at¬ 

tributes of density and rarity. All these, in regular suc¬ 

cession from Thales, pursued the study of what they called 

Natural Philosophy. 

Turning to another school, we find Pythagoras, of Sa¬ 

mos, laying down as principles, number, and its propor¬ 

tions, the combinations of which it is susceptible, and the 

elements thus composed ; together with Unity and unde¬ 

fined Duality. Epicurus, of Athens says,that the elements 

of all things are certain substances, perceptible only to 

the mind, incapable of a vacuum, uncreated, indestructible, 

indivisible, admitting neither change of form nor combi¬ 

nation of parts. Empedocles of Agrigentum taught the exis¬ 

tence offour elements, Fire, dlir, Earth, and M ater ; and 

two active principles, dlffinity and Discord, the one 

having a conjunctive, the other a disjunctive power. 

From this view you ma}^ perceive the utter confusion of 

opinion among those whom you are accustomed to call wise. 

One declares the principle of all things to be water; ano¬ 

ther, fire; another, air; and another, something else. 

Each, too, uses all his powers of persuasion and eloquence, 

to establish the truth ofhis own false hypothesis, and to prove 

its superiority to every other. Now how can it be safe for 

those who desire salvation, to depend for religious instruc¬ 

tion upon men, who could not so far persuade themselves as 

to avoid a total difference and even contrariety of opinion ? 

It may, however, be objected by those who are unwilling 

to abandon ancient errors, that religious instruction is to be 

derived, not from the sages whom I have mentioned, but 

from those most illustrious and virtuous of all philoso- 
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phers, Plato and Aristotle, who, they say, possessed a clear 

and perfect knowledge of the subject. I would gladly 

learn, in the first place, from whom that, knowledge wa3 

derived, it being imposMble, as I have already said, that, 

without instruction, they should understand the matter 

themselves, much more, that they should be able to leach 

it aright to others. In the next place, I shall examine the 

respective opinions of the philosophers cited, that we 

may see how far they are consistent; fora want of agree¬ 

ment, I conceive, will be a sufficient proof of the ignorance 

of both. 

Plato, with the manner of one who had descended from 

heaven, and was accurately acquainted with celestial things, 

asserts, that ihe essence of the Deity is fire. Arisode, 

in a compendious view of his philosophical opinions, con¬ 

tained in his discourse to Alexander of Macedon, openly 

and explicitly denies this assertion of Plato, saying, that 

the essence of God is not Fire, but a certain fifth substance, 

ethereal and immutable, which he creates for the occasion. 

His words are these: “The essence of God is notfiref 

as some foolish speculators on the divine nature have as¬ 

serted.” Then, as if not satisfied with this insulting reflec¬ 

tion upon his master, he brings forward as a witness, to 

prove the existence of his ethereal substance, Homer, 

whom Plato had excluded from his republic as a liar, and, 

as he expressed it, an imitator of imaginary things. 

The verse cited by Aristotle for the purpose is this : 

ZsCg d’tXa^’ igavov sCgvv ev aifiegi xai ve<p£\r,ffi. * 

The heavens. 

The clouds, and boundless tether, fell to Jove. 

He seems not to have been aware, however, that if the 

poet could thus be cited as a witness in his favour, his tes- 

* Iliad, xv. 193. 

u 2 
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timony might with equal propriety be employed to prove 

many of his doctrines false. For example, Thales, of Mi¬ 

letus, the first Natural Philosopher, might upon the same 

principle disprove Aristotle’s notion respecting first ele¬ 

ments. The latter regarded God and matter as the princi¬ 

ples of all things ; but Thales had, long before, assigned 

the same place to water, believing that from that substance 

all things had been originally generated, and into it would 

ultimately be dissolved. He founded this hypothesis on the 

fact, that the presence of water is essential to the genera¬ 

tion and subsistence both of animals and plants. 

But, as if not satisfied with these grounds of conjecture, 

he adduces the testimony of Homer: 

’flxsavog, ogirsg ysverfis iravrstffl'i <rsVuxrai. * 

Ocean, Sire of all. 

Now, might not Thales very justly say to Aristotle : How 

is it, that when attempting to disprove some doctrine of 

Plato, you consider Homer as a competent witness, but 

when desirous of refuting my opinions, will not admit his 

testimony ? 

But that this is not the only point on which these admi¬ 

red philosophers are at variance, we may learn from the 

following facts. Plato asserts that the principles of all things, 

are three: God, Matter, and Form ; God, being the 

creator; matter, the subject and the occasion of creation ; 

and form, the model upon which every thing is made. 

Aristotle makes no mention of form, as a principle, but 

enumerates only two, God and matter. 

Again, Plato asserts that the supreme Deity and the 

forms above-mentioned reside in the immoveable sphere 

of the highest heaven. Aristotle places next to the su¬ 

preme Deity, not these forms but certain 6soi vorjroi, or 

gods comprehensible by the understanding. 

* Iliad, xiv. 246. 
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Such is their discrepancy of opinion respecting celestial 

affairs. And, indeed, how can those who know so little 

of things on earth as to differ wholly respecting them, be 

worthy of our confidence when they tell us of things in 

heaven ? That these philosophers so differed, is evident 

from their conflicting accounts of the human soul. Plato 

informs us that the soul consists of three distinct parts, rea¬ 

son, passion, and appetite. Aristotle asserts, that it is 

not so much extended as to embrace in it corruptible par¬ 

ticles, but consists of reason alone. Plato vehemently de¬ 

clares, that every soul is immortal. Aristotle affirms it to 

be endowed with a natural tendency toperfection, but re¬ 

gards it as perishable. The one says that it is perpetually 

in motion; the other, that it is immoveable, being prior to 

all motion. 

Thus far we have seen them at variance with each other. 

A little attention will show, that] the writings of neither 

are consistent with themselves. Plato, at first, enume¬ 

rates three universal principles : God, Matter, and Form ; 

but afterwards makes them four, by the addition of what 

he calls a universal soul. He first declares matter to 

be uncreated, and afterward, to be created. He first 

asserts Form to be independent in its origin and exist¬ 

ence ; and afterwards, that it exists only in the concep¬ 

tions of the mind. He first affirms, that whatever had 

a beginning may have an end ; and afterwards, that 

some created things may possibly be indissoluble and in¬ 

corruptible. Now to what cause can we ascribe the fact, 

that these men whom you regard as sages, differ so widely, 

not only from one another,1 but even from themselves ? To 

nothing but their unwillingness to learn from those who 

really knew, and from their imagining that by the power of 

human intellect they could acquire a knowledge of celes¬ 

tial things—even when they knew nothing aright of things 

upon earth. 
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Some of your philosophers teach, that the soul is in the 

body ; others, that it is about it. For they are so far from 

being in unison upon this point, that they seem to have di¬ 

vided their ignorance into shares, and !o have deliberately 

resolved on disagreement and dispute respecting the nature 

of the soul. By one we are told, that it is fire ; by ano¬ 

ther, air; by another, thought; by another, motion; 

by another, exhalation; by another, an influence pro¬ 

ceeding from the stars; by another, number, endued 

with the power of motion; and by another, the genera/ivc 

fluid. Such is the dissonance and confusion of opinion 

which prevails among them, none of them deserving any 

applause, unlessit be for the successful efforts of each to 

convict the rest of ignorance and falsehood. 

Since then, there is no genuine knowledge of religion to 

be derived from the writings of your teachers, their disa¬ 

greement furnishing a demonstration of their ignorance, 

let us now turn to our progenitors—to men, who in point 

of time, were far before the Greek philosophers ; who 

taught nothing from the suggestion of their own imagina¬ 

tions ; who neither disagreed nor endeavoured to refute 

each other’s doctrines; but in perfect consistence with 

themselves and harmony with one another, derived their 

information immediately from God and imparted it to us. 

For, a knowledge of things so elevated and divine must 

be revealed to us, not by the efforts of unassisted human 

reason, but by a supernatural gift descending from heaven 

upon holy men. To such men, there can be no need of 

rhetorical art, or of a talent, for argumentative and contro¬ 

versial address. They have only to yield themselves free 

from impurity to the energies of the spirit of God, that 

the divine impulse, of which I have spoken may act upon 

them as upon the strings of a lyre or harp, and through 

them instruct us in divine and heavenly things. It is thus, 

that we have been taught as with one mouth and a single 
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tongue, though by men who lived in limes and places 

widely different, respecting the creation of the world, the 

origin of our race, the immortality of the soul,and the 

judgment after death; in short, respecting every thing, 

the knowledge of which is essential to our happiness. 

I shall begin with Moses our first lawgiver and prophet, 

and demonstrate his antiquity from evidence, which even 

you cannot call in question. For, I shall not rely wholly 

upon our own sacred histories, which your attachment to 

the error of your fathers will prevent your believing, but 

upon records of your own, entirely unconnected with our 

religion. From their testimony you will be convinced, 

that all your sages, poets, historians, philosophers, and 

lawgivers, were long posterior to the first teacher 

of our faith. By them Moses is mentioned as having been 

a lawgiver in the days of Ogyges and Inachus, who are 

supposed by some of you to have sprung from the ground. 

This statement is made by Polemon, in the first, book of his 

History of Greece ; and Appion, in his work upon the 

Jews, and again in the fourth book of his History, relates 

that during the reign of Inachus, at Argos, the Jews, un¬ 

der the commano of Moses, rebelled against Amasis, king 

of Egypt : which statement is confirmed in all points by 

Piolemy Mendesius, in his history of that country. 

Moses is also mentioned, as an ancient and primeval 

leader of the Jews, by the Athenian historians, Hellanicus, 

Philochorus, Castor, Thallus, and Alexander Polyhistor ; 

as well as by those able Jewish annalists, Josephus and Phi¬ 

lo ; the former of whom entitles his work, “The Jlnti- 

quities of the Jews,” intending to express by that name 

the ancient date of the events which itrecords. 

Diodorus, also, your most eminent historian, who wrote 

his forty books, as he informs us, after having abridg¬ 

ed whole lioraries, traversed Europe and Asia for thirty 

years, and surveyed in person, many of the things 
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which he describes—states it as a fact which he had learned 

from the Egyptian Priests, that Moses was the most an¬ 

cient of all lawgivers. The following are his words : 

‘‘After the state of things which is fabled to have existed 

in Egypt under the gods and heroes, the first who persua¬ 

ded the multitude to submit to written laws was Moses, a 

man still remembered on account of his greatness of spirit 

and excellence of life.” And again, a little afterwards, 

when enumerating the most ancient lawgivers, he begins 

with Moses, saying that “ he was called a god by the Jews, 

either on account of the benefits which it was supposed the 

people would derive from his wonderful and even god-like 

genius, or because it was believed, that a reverence for the 

dignity and power of the lawgiver would induce the mul¬ 

titude to respect the laws themselves. The second Egyp¬ 

tian legislator, it is said, was Sauchnis, a man of eminent 

wisdom. The third was Sesonchosis, who is celebrated, 

not only for having performed more signal military ex¬ 

ploits than any other Egyptian, but for the greater achiev- 

ment of subjecting a warlike people to the government of 

laws. The fourth recorded is Bochoris, who wras remark¬ 

able both for wisdom and ingenuity. The next, who is 

said to have given his attention to the subject of govern¬ 

ment, is Amasis, who created the office of Nomarch and 

established the whole municipal system of Egypt. The 

sixth, who is recorded as a lawgiver to the Egyptians is 

Darius, the father of Xerxes.” 

Such is the testimony of men wholly unconnected with 

our religion, respecting the antiquity of Moses ; the facts 

having been derived as they themselves inform us, from the 

priests of Egypt, where Moses was not only born, but edu¬ 

cated in all the learning of the country, being thought 

worthy of that distinction on account of his adoption as 

the son of the king’s daughter. The Jewish historians, 

Philo and Josephus, in treating of his actions and the dig- 
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nity of his birth, inform us, that he was of Chaldean ex¬ 

traction, his forefathers having been compelled by a famine 

to emigrate from Phoenicia into Egypt. There he was 

born ; and an account of his eminent virtues thought worthy 

by God of being appointed the commander and lawgiver of 

his peculiar people, when he should think'proper to con¬ 

duct them from Egypt into their own country. To 

him the divine gift of prophecy was first imparted ; and 

he was designated by God to be the first teacher of the true 

religion. In this office he was succeeded by the other 

prophets, who received the same gifts and gave the same 

instructions. These are the men whom we acknowledge 

as the teachers of our religion; teaching, not of human 

wisdom, but by the immediate gift of God. But as for you, 

since your attachment to hereditary error forbids your de¬ 

pending upon these, to whom will you turn as the teachers 

of your faith? From what has been said, it is sufficiently 

clear that the writings of yourphilosophers contain nothing 

but ignorance and deception. You will, therefore, I sup¬ 

pose, relinquish them, as you before relinquished the poets, 

and betake yourselves to the delusion of oracles. I have 

indeed heard as much from some of you. Let me then, 

remind you of some facts which I have learned from your¬ 

selves upon this point. 

An oracle,* being questioned by an individual—it is 

your own tradition—what men had ever been truly pious, 

returned this answer, 

Mouvoi XaXSuwi (fo<plrjv Xoc^ov, rjS' ag E/3guioi, 

AuroysvTiTov avaxra ffs/Sa^ojxsvoi ©Suv ayvwg' 

“Wisdom has been attained only by the Chaldees and Hebrews, 

Who worship in purity God the self-existent King.” 

* The Clarian Oracle, which commen ed its responses a century before 

the Trojan War, 
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Now, believing as you profess to do, that a knowledge of 

the truth mav he derived from oracles; and knowing from 

the testimony of historians who did not believe in our re¬ 

ligion, that Moses (as well as the other prophets) was both 

a Chaldee, and a Hebrew by descent—you cannot think it 

strange, that, being sprung from a race emphatically pious, 

and living worthily of his hereditary belief, he was fa¬ 

voured bv God with this extraordinary gift, and selected to 

be the fir-d of all the prophets. 

I think it necessary, also, to inquire, in this place, at 

what time your philosophers lived, that you may be sensi¬ 

ble of their modern date, and perceive at once the compara¬ 

tive antiquity of Moses. As I would not, however, in 

treating of those times, be guilty of waiting my own by 

adducing a superfluity of evidence, I shall content myself, 

with the few facts which follow. Socrates was the teach¬ 

er of Plato, and Plato of Aristotle. These flourished in 

the age of Philip and Alexander of Macedon, and were con¬ 

temporary with the Athenian Orators, as we learn from the 

Philippics of Demosthenes and that Aristotle resided with 

Alexander after his accession to the throne, is asserted by 

all the historians of his reign. It is evident, then, on all 

sides, that the most ancient of all histories are the books 

of Moses. Nor ought the fact to be overlooked, that, before 

the first Olympiad, there was no Grecian history in exist¬ 

ence, and, indeed, no ancient writing whatever giving an ac¬ 

count of either the Greeks or Barbarians. The only histo¬ 

ry extant, was that which Moses wrote by divine inspira¬ 

tion, in Hebrew characters. For those of the Greeks were 

not yet invented ; your own grammarians informing us, 

that Cadmus first brought them from Phoenicia and intro¬ 

duced them into Greece. Plato, indeed, your greatest 

philosopher, asserts, that their invention was still more re¬ 

cent. He states in his Timaeus, that Solon, the wisest of 

the wise men, on his return from Egypt, repeated to Cri- 
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tias the following words as having been spoken to him by 

an Egyptian Priest, and that not a very old man—“0 

Solon, Solon, you Greeks are always children. A Greek 

never grows old;”—and again, “ You are all children in 

understanding ; for you are possessed of no ancient tradi¬ 

tional knowledge, nor any learning that is hoary with age. 

Of this you are destitute, because all the generations be¬ 

fore you have perished without the knowledge of letters.” 

It is evident then, that all the Grecian histories were writ¬ 

ten in a character of modern invention; and if any one will 

refer to the ancient lawgivers, poets, and philosophers, he 

will find them all to have employed the same. It may 

however be objected by some, that perhaps Moses and the 

other prophets made use of these characters also. Let 

such consider the following facts, as they are proved by the 

testimony of profane historians. 

Ptolemy, king of Egypt, having founded a library in 

Alexandria, and collected books for it from every quarter, 

was informed, that there were certain ancient histories 

which had been carefully preserved in the Hebrew lan¬ 

guage. Being curious to know the subject of these books, 

he sent for seventy learned men from Jerusalem, well ac¬ 

quainted with both the Greek and Hebrew tongues, and 

employed them in translating them. In order that they 

might be able, by freedom from interruption, to perform 

their task more speedily, he caused to be erected, about 

seven stadia from the city, at the place where the Pharos 

was built, as many small houses or cells as there were trans¬ 

lators, so that each might labour by himself. The persons, 

who were appointed to attend them, were commanded to 

supply all their wants ; but at the same time to prohibit all 

intercourse, that the accuracy of the versions might be 

known from the degree of coincidence between them. 

When, therefore, he learned, that the seventy men had not 

only agreed entirely in sense, but had used precisely the 

x 2 
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same language, not differing in so much as a word, he was 

struck with astonishment, and believed the translation to be 

effected by the power of God. Thinking'its authors 

worthy of all honour as men enjoying the favour of the 

Deity, he loaded them with gifts and dismissed them to 

their own country, while the books were consecrated and 

carefully preserved. You are not to regard this statement 

as a fiction. I myself, when in Alexandria, saw the re¬ 

mains of the seventy cells in the Pharos, and learned from 

the inhabitants, who had received it from their fathers, all 

that I have now related. The same facts are recorded by 

those able and respectable historians, Philo and Josephus, 

as well as by many others. 

It may however be objected by some disputatious spirit, 

that these books belong, not to us, but to the Jews, since 

they have been preserved in their synagogues ; and that 

we cannot justly lay claim to them as the oracles of our 

religion. Let such learn, from the contents of the books 

themselves, that the doctrine which they teach, is the doc¬ 

trine of the Christians, and not of the Jews. And as to 

the fact, that the books of our religion have been preserved 

among the Jews, it is to be regarded as a dispensation of 

Providence in our favour. Had they been at first brought 

forth from our churches, a plausible pretext would have 

been furnished to our enemies for accusing us of fraud. 

But now, proceeding as they do, from the Jewish syna¬ 

gogues, where they have from the first been preserved, the 

application of what is there written by inspired men to us 

and our doctrines, is more palpable and striking. 

Looking forward, now, into futurity, and contemplating 

the certainty of a final judgment, which has been taught 

both by our holy men, and by profane philosophers, you 

ought not surely without investigation to adhere to the er¬ 

ror of your fathers, and to receive all that they have igno¬ 

rantly handed down to you, as truth. On the contrary, 
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considering the danger of your being finally disappointed 
in your hopes, you should diligently examine what may 
be learned even from those whom you acknowledge as 
teachers, who have been compelled against their will, by a 
providential influence, to bear testimony upon many points 
in our favour. This is especially true of those who visit¬ 
ed Egypt, and experienced the benefits to be derived from 
the religion of Moses and his ancestors. For it can scarce¬ 
ly have escaped such of you as have read the histories of 
Diodorus and others, that Orpheus, and Homer, and Solon 
the Athenian lawgiver, and Pythagoras, and Plato, and 
several others who visited Egypt and derived instruction 
from the books of Moses, afterwards retracted their former 
false opinions respecting the gods. As to Orpheus, who 
may be called the first teacher of polytheism among you, 
it may be proper to add what he afterwards addressed to 
Musaeus and his other children : 

ogai oig (k'pus idri, 6ugag d'itfidstjfls (3s/3r\Xoi 

IlavTggogwg* tfu d'axove cpasdcpogou sxyovs fA^VTjg, 

MouffaFgfs^sw ydg dXr\6sa • fjw)<5g tfe <rd irglv 

?Ev (jTYj&sdtfi cpavhra (piXvjs aluvog upijgdrj. 

Elg rs Xoyov 6s7ov (3Xi-^ag rkra vporfsdpsus 

Iddvwv xgaSlys vos^ov xurog' sur' hr'ificuvs 

Argcttfirov, gouvov S’i&opu xodgoio avttxra. 

Eirf s<fr' dvroysvrjs, §vog sxyova tfavra <rervx<rai, 

Ev <5’ dvroTg aurog rtsp',y\yusrm • s<5s ngaurov 

Eltfogda fayrwv, aurog Ss ys eravrag oparai 

Ourog <$’ g| ayaSoTo xaxov tivrjroHfi SlSurfi 

Kai itoXsjxov xpudsvra, xai dXysa Saxguosvra. 

Ouds Tig stfS’ srsgoS XuS‘e /3atf(>.^og. 

Aurov <5’ oi3^b|ocd* rtsgi ydg vscpog itfrtywrat. 

Ildfftv yap hriroig 6vrtrui xogai Sirfiv sv otftfpjg, 

Ad&sussg <$’ ISssiv A('a rov eravrwv gs<5g'ovra. 

Ourog yag -/dXxsiou ss ougavov sdrygixrat 
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Xgudicj slvi 6g6vu, yairjg S’M ifoddl [3i[3y]xs, 

XsTgci. <rs degtregriv ini rggixarog uxsuvoTo 

Uavrodev ixrsraxev irsgi yag 7gs[isi oiigsa [xaxga, 

Kai Kora^oi, tfoXnjs ts {3aAos -^agoKm 5aXatf(X?jS. 

“ I will speak to those to whom it is allowed. Let the uninitiated 
be excluded: Listen thou, Musseus, child of the shining moon, 
while I utter the truths nor let that which has before been infused in¬ 
to thy breast, deprive thee of thy precious life. Behold the divine 
Word, and give thyself wholly to it, ordering aright the intelligent 

receptacle of thy heart. Come up hither, and contemplate the sole 
King of the universe. He is one. He is self-existent. He alone 
created all things, and all things are pervaded by him. To mortals 
he is invisible, though he himself sees all things. Though good him¬ 
self, he gives evils to his creatures, bloody wars, and lamentable 
sorrows, and besides him there is no supreme king. I cannot behold 
him; for clouds are round about him, and the mortal pupils of mor¬ 
tal eyes are unable to look upon the ruler of the universe. He is 
established above the brazen heavens. He sits upon a golden 
throne and treads with his feet upon the earth, and stretches out his 
right hand to all the ends of the ocean. Then the lofty mountains 
tremble, the rivers, and the depths of the hoary sea.” 

and again, in another place he says— 

Ei'g Zzug, Si's AlSrjg, sis "HXioS, sis Aiovudog, 

Els &sdg tfuvrsddr ri doi Siy^a rtxvr’dyogtvu j 

“ Jupiter is one, Pluto one, Sol one, Bacchus one, one God in all. 
Why do 1 tell you this again?” 

again— 

% 

Ou^mvov ogxigu ds &soo (XsyaXou dotpou egyov, 

Audf,v ogxi^u ds <jra<r£oS, <r^v cpSysy^aro <xgu><rovf 

"Hvixa xorfp-ov affavTa 'sal's drqgigaro jSovXaij. 

“ I swear by thee, O heaven, the work of the wise and mighty 

God ! I swear by thee, word of the Father, which he uttered at 

first, when he established the Universe in his counsels.” 
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Now what is his meaning in the expression 

Av§'!}v ogxi'^w, &C. ? 

He no doubt uses the word auSrj to express the Aoyog or 

Word of God by whose agency, as we learn from our 

own sacred prophecies, the creation was accomplished. 

Those prophecies he also perused when in Egypt, and 

learning from them this truth, that the universe was created 

by the Word of God, he says, 

Au<5'^v ogxi tfs 7ra-T|o£, rrjv cp6iy^aro tfpur ov, 

and immediately adds, 

"Hvixa xorffAov utfavra iaTg dr^^aro (3x7\a~g. 

That he uses au^ instead of Xo'yos merely on account of the 

measure of his verse, is evident from the fact, that a little 

before, where the metre permits, he uses the proper term, 

Eig <5s Xoyov dsiov /3Xs'4*as •rkrtfirfgodsSgsvs. 

It will here be proper to inquire, what was taught re¬ 

specting the one only God, by the ancient Sibyl, who is 

mentioned as a prophetess by Plato, Aristophanes, and 

many others. 

Eis Si Qsos fJ-ovos Jtfciv utisgiieyidris, dyi\nr\rosf 

TLuvroxgurug, do^aros, o^w/xsvoS durog affavra, 

Auto’s S’k /3XsVsrai dvrjTvjs u^o da nog a itddr\g. 

“ There is one, only God, supreme and self-existent; almighty, 
invisible, himself beholding all things, but not perceptible to mor¬ 
tal flesh.” 

and again, 

•Hftfig 6’d(3avaToio rgifixs rfSffXav^pivoi i^asv 

”Egya Si -)(Si[>ortotr\ra. yegaigo^sv ucpgovi 

Ei<5wXa |oavwv ts xccTai}}$i|asvwv <r,dv6gutuv. 
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“ We have wandered from the path of immortality, and madly 
worshipped the graven images of mortal men.” 

and again, 

’'OX/3ioi avAgurt01 xeim xa.ru. yaTuv ecfovrou, 

'Otfrfoi 8ri [Msyav Ge'ov SuXoysovreg, 

Tltfv myesiv rtiieme <ifeifoi66rsg gutfs/Sbjc'iv. 

Oi’ v^oug fxsv drtavrag artagvijrfovrai ISovreg, 

Ka/ /3wjuous, slxdia Xifitiv d(piSgu[xara xuptiv, 

Ai'fAarfiv pspiarfpsva xai Svcflaitfi 

Ts-rPurfoSuv, /SXs-^outfi o’evbg ©sou g£ jxsya xudog. 

“ Happy shall those men be upon the earth, who shall delight ia 
praising God, and performing the duties of religion, more than in 
eating and drinking; who shall look down with contempt upon tem¬ 
ples and altars, and the worthless shrines of senseless deities, stained 
with the bloody sacrifice of living things—and shall have regard only 
to the supreme glory of the One God.” 

So far the Sibyl. Homer, abusing his license as a poet, 

and copying the early errors of Orpheus respecting poly¬ 

theism, sings of a plurality of gods—and this merely in 

imitation of the older poet, his admiration for whom may 

be learned from the first verse of the Iliad. Orpheus be¬ 

gins his poem in these words, 

Mtjviv deiSe Qed A^pvjrt^og dy’ha.oxagrfov— 

Homer in these, 

Mvjviv aside Ged Ur^iddeu A^iX^og. 

In this case, the latter seems to have preferred a gross vio¬ 

lation of the rules of metre* in the very beginning of his 

poem, to the imputation of having first introduced the gods 

by name. He afterwards, however, very clearly reveals 

his own opinion respecting the existence of one only God j 

as where he introduces Phoenix saying to Achilles, 

* Didymus observed and recorded three errors in prosody in the 
first verse of the Iliad; and the circumstance is also mentioned by 
Plutarch. (Tr.) 
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—Ou<5’ el xev fxoi virorfrairi ©EOS AXT02, 

ffjgas dnol'{)(fas)6''i<fsiv vs'ov y[3uovra.* 

No, not if Jove himself] 
> • 

Would promise, reaping smooth this silver beard, 
To make me downy-cheeked as in my youth,— 

where, by the use of the pronoun au<rog, he seems to design 

a reference to the really existing God. And again, where 

he represents Ulysses saying to the Grecian multitude, 

Oux dyaQov TToXuxoiPaviV eig xoigavoS foVw.t 

Plurality of Kings 
Were evil. One suffices. 

In which passage his design is to show the evil of such 

a plurality from the wars, dissensions and mutual conspira-' 

cies,which it must necessarily occasion, and the tranquillity 

which, on the other hand, characterizes a monarchy. 

Such are the doctrines of the poet Homer. If the tes¬ 

timony of the drama is also required, let us listen to the 

words of Sophocles : 

Eis ruTg dXqdsi'anftv, els Jtfnv QeoS, . 

"Os Zgavov tstsu^s, xai yatav pax^av, 

Ilovrou <rs y;a£o?rov o/<5/xoc xavg/xwv (3lag. 

©vtjtoi Ss <7roXXof xctgSlo rrAavwjxsvoi, 

'Ufutfapsrf^a 9fy)(iarwv ira^a -^uy^v, 

©ewv dyaXfia<r’ £x Aidwv <re xai filAwv, 

*H xgvcforeuxruv y iAs<pav<n'vwv tuttous 

©utf/ag re TouToig xai xaAds 

Ts^ovtss, k'rwg evdefisTv vo/xi^ofiev 

“JThereis in truth but one, one only God, 
Who built the skies and framed the mighty globe. 
Spread ocean’s wide expanse, and formed the winds ; 
But superstitious man, in madness rears, 
Of wood, or stone, or ivory, or gold, 

Emblems of other gods; upon their shrines 

Offers his prayers and gifts—and calls it worship.” 

* Iliad ix. 445. f Iliad ii. 204. 
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Pythagoras, who taught the principles of his philosophy 

by means of mystic symbols, seems also to have imbibed 

correct ideas of the Deity, when in Egypt. For by saying 

that the principle of all things is f;.6vas or unity, and des¬ 

cribing it as the cause of every thing good, he appears to 

teach allegorically the truth that God is One and Alone. 

This would seem to be his meaning from his afterwards as¬ 

serting that there is a wide difference between fio'vag and 

"Ev, the former, as he says, pertaining to things compre¬ 

hensible by the understanding, the latter simply to num¬ 

bers. If you wish to know more clearly the doctrine of 

this philosopher, respecting the Deity, you may gather it 

from his own words. 

“ God is One. He is not, as some suppose, without the 

limits of creation, but, being complete in himself, is pre¬ 

sent throughout the circle of the universe, surveying all 

his works. He unites in himself all periods of time, and 

is the author of all his own powers and actions. He is the 

universal principle. He is unity. He is the light of 

heaven, the father of all things, the mind and soul of the 

universe, the moving power of all spheres.”* 

It is probable that Plato also became acquainted,while in 

Egypt, with the doctrine of Moses and the other prophets, 

respecting the unity of God. The fate of Socrates, how¬ 

ever, gave him reason to dread^that some Anytus or Melilus 

might arise and accuse him to the people, as a curious 

speculator who denied the gods acknowledged by the state. 

Through fear of the hemlock, therefore, he deals out his 

doctrine on this subject in a disguised and fantastic form, 

* 'O fjjiv 0£og s/g* aurog <5s, ou^, ws Tivsg utfovoStfiv, ixrog rag Siaxoa- 

fjwjtfiog, aXX’ sv iauTw oXog §v oXw <ru xvx\u sVfffxoircjv Tatfag Tag ys- 

vsViag JtfTi, xgutftg iuiv toiv oXwv aiwvwv xai igydras twv aur2 Svvapiuv 

xal sgyuv, d^aVavTwv, sv, iv oupavw cpuarrjg, xai tfavTWV waryjg, voCg 

xui -j-u^urfig twv oXwv, xJxXwv a-iravTwv xivatfig. 
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saying that there arc gods to those who believe there are 

gods, and none to those who think there are none. He 

at first states, that whatever is created is mortal; but after¬ 

wards asserts, that the gods are created. Now since he con¬ 

sidered God and matter as the principles of all things, he 

must, of course, have believed the gods to be material. 

But what may be the character of deities, proceeding from 

matter, which he regarded as also the source of evil, he 

leaves to the determination of the wise. His object in 

representing matter as uncreated seems to have been this, 

that he might avoid making God the author of evil. Re¬ 

specting the inferior gods created by the supreme Deity, 

he speaks thus in the person of the latter—“©so/ ©swv— 

the gods of gods, whose creator I am.’5 It is evident, how¬ 

ever, that he had a correct notion of the true God. He had 

learned in Egypt that when God was about to send Moses 

to the Hebrews, he said to him ’Eyw e/fju 6 uv. Now he justly 

concluded that God did not reveal this as an ordinary pro¬ 

per name; for it is impossible that any such name should 

be applied to the Deity. Names are used for the purpose 

of indicating and distinguishing the many and various ob¬ 

jects to which they are applied. Now there was no pre¬ 

existent being by whom such a title could be imposed upon 

God, and he saw no reason to assume one himself, because 

being one and alone it could not be necessary for the pur¬ 

pose of distinction. This doctrine of his unity he teaches 

us himself by the mouth of his prophet. “ I am the first, 

and I am the last; and beside me there is no God 

As I said before, therefore, he did not reveal, when about 

to send Moses to the Hebrews, any personal name or title 

belongingto himself, but by mqans of the participle employ¬ 

ed, mystically taught that he was the one only God, ’Eyw 

e)[uo Cm, thus placing himself as the existing God, in oppo¬ 

sition to those who had no existence, that he might teach 

those who had been deluded into idolatry that the objects 

* Isaiah xliv. C. 
2 V 
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of their worship had been not real but imaginary gods. 

God well knew that mankind would preserve the recollec¬ 

tion of the deceit practised upon their progenitors by the 

enemy of their race, when he said, “If you will obey me, 

and transgress the commandments of God, ye shall be as 

gods.” This the fiend said, for the purpose of leading 

men to believe, that there were other gods besides the su¬ 

preme Deity, and that they themselves might possibly be¬ 

come such. It was on this account, that the Lord announced 

himself to Moses as 'O uv, that the very terms employed 

might express the difference between the God who really 

is, and the false gods who have no existence. Now when 

man had yielded to the persuasions of the demon and vio¬ 

lated the precepts of his Maker, and in consequence 

had been expelled from Paradise, he carried with him the 

recollection of those gods of whom he had heard, not 

having yet been taught the impossibility of a plurality of 

gods. For it was not just, that they who had broken the 

first command imposed upon them and one so easily ob¬ 

served, should in return receive an increase of knowledge ; 

but rather, that they should suffer condign punishment. 

When therefore they were expelled from Paradise, they 

imagined that they were punished merely for the violation 

of the precept, and not also for believing in the existence 

of gods who had really no being. Under this delusion, 

they transmitted to their children the names of these un¬ 

real deities. This false imagination, therefore, respect¬ 

ing a plurality of gods had its origin with the father of 

lies. Now God knowing that this absurd belief adhered 

like a disease to the soul of man, and wishing to eradicate 

it, when he first appeared to Moses, said, ’Eyw ii/u o uv. And 

it seems to me to have been highly proper that he, who 

was to be the leader and lawgiver of the Hebrews, should 

be the first to know God as the truly existing Deity. To 

him, therefore,revealing himself, so far as it was possible to 
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mortal sight, he said, ’Eyw sijxi o uv; and on giving him his 

commission to the Hebrews, he commands him to say, 

t( 'O ”fi:N sent me unto you.” 

Now all this Plato had learned in Egypt, and was no 

doubt captivated with the doctrine of the unity of God. 

But from a dread of the Areopagus, he did not think it safe 

to mention Moses, as the teacher of the doctrine, among the 

Athenians. The doctrine itself, however, he well explains 

in his elaborate work Timxus (which is the first of his the¬ 

ological writings), not as derived from any other source, 

but as a conception of his own. He uses indeed the very 

same expression as Moses: a For I think,” says he, “ that 

we ought first to inquire what that is which always exists 

(to ov as!), but was never created, and also what that is, 

which is created, but never exists.” Now are not these 

expressions precisely the same, excepting in the gender of 

the article ? Moses says 'O &v—Plato, to ov. Both are 

evidently applied to the eternal God. For there is none 

but he that always exists and is yet uncreated. And if we 

inquire what it is which is put by Plato in opposition to 

that which always exists, as being created yet non-existent, 

we shall find him plainly asserting that this uncreated be¬ 

ing is eternal, while the created gods whom he had men¬ 

tioned before are finite and perishable. “ The former,” 

says he, “ may be conceived by the understanding as con¬ 

sistent with reason, the latter are conceivable only by the 

imagination with a perception of their absurdity, as things 

which had a beginning and were created, yet have never 

existed.” By these words the philosopher must certainly 

be considered as annihilating or denying the existence of 

these created deities. It is necessary also to remark this 

circumstance, that Plato speaks of the supreme Deity not 

as the tfoirjTTjs but the of these gods. Now there 

is a considerable difference between the import of these 

terms. The former signifies one, who, without depend- 
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anco upon any other being, of his own power and authori¬ 

ty, makes what he does make—the latter, one who derives' 

his power of creation from the matter upon which he acts.* 

Some, however, who still adhere to the principles of 

polytheism, will cite, in opposition to what has been said, 

the following address of Plato’s ®sog Arj^usgyos to the gods 

created by him. u Since you are creatures, you are not 

absolutely immortal or imperishable. But you shall not 

die nor be annihilated, being secure from both by a stron¬ 

ger bond, [than the necessity of your nature]—my will.” 

Here, it must be confessed that Plato’s dread of his coun¬ 

trymen has led him to subject his supreme God to the 

charge of inconsistency. He had before introduced him 

as asserting, that whatever had a beginning may have an 

end; and now he makes him assert the contrary, not seem¬ 

ing to be aware, that by so doing he would infallibly ex¬ 

pose himself to the charge of falsehood. Either his first or 

his last statement must be untrue. For if that which is 

created, is from the necessity of its nature perishable, ac¬ 

cording to his first position; how can that which is of ne¬ 

cessity impossible in any way become possible, as he after¬ 

wards asserts ? It is in vain therefore that Plato would 

magnify the Deity by ascribing to him an impossible pow¬ 

er—that of rendering immortal and imperishable, beings, 

which, according to his own doctrine, are mortal and per¬ 

ishable, because material and created. Matter, according 

to Plato’s doctrine, being uncreated, and also contemporary 

and coeval with the creating power, it is possible, that it 

may resist his will. For even a creator can exercise no 

authority over that which he did not create. It is not, 

therefore, capable of being acted upon by violence, being 

free from all extrinsic necessity. With reference to this 

* In other words, the one creates out of nothing, the other out of matter 

already in existence.—(Tu.) 



EXHORTATION TO THE GREEKS. 351 

principle, Plato himself says, “God cannot be acted upon 

by violence.” 

Now how is it, that Plato excludes Homer from his re¬ 

public because the latter represents Phoenix as saying, 

Urgstfroi Ss <rs mi ©so/' du<ro/',* 

The Gods themselves are flexible, 

when it is evident that the poet is speaking, not of the 

King, or (as Plato calls him) the creator of the gods, but of 

the inferior deities whom the Greeks regarded as very nu¬ 

merous, as we may learn from the expression ©so/ ©swv, 

which is applied to them. To the one, supreme God, 

Homer ascribes authority and power over all things in his 

story of the golden chain ;t and he seems to have regarded 

him as so far removed above the other deities, that he some¬ 

times speaks of the latter in conjunction with men ; as in 

the speech of Ulysses to Achilles, in allusion to Hector, 

Ma/Wai IxtfayXwg oriVuvog A/;, ztii n <riei 

’Avs'^as z5s ©soi)?.J 

Hector glares revenge, with rage 

Infuriate, and by Jove assisted, heeds 

Nor God nor man. 

Here Homer seems to me to express the ideas of the 

true God, which he, like Plato, had imbibed in Egypt. 

His meaning seems to be, that Idector, confiding in the 

really existing God, disregarded those which had no exist¬ 

ence. In another passage already quoted, by the use of a 

different but equivalent expression, substituting a pronoun 

for Plato’s participle, he calls ©sog aOrog, what Plato calls 

<ro ov. For I think that this expression of Phoenix has 

an emphatical import, the pronoun being intended to 

* Iliad, i. 493. + Iliad, ix. 294. f Iliad, ix. 238. 
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show that the reference is to the really existing God. The 

same language is used with the same view, in the response 

of the oracle mentioned before. 

Mouvoi XoikScuoi do(pii]v Xa^ov ^<5’ ap E/3^afo« 

Auroygv^Tov avaxra tfg/3a£o/xsvoi ©sov aurov.* 

Again, how can Plato censure Homer for asserting, that the 

gods are flexible, when he evidently uses the term in a 

good sense [i. e. speaks of it as a useful attribute]? We 

know that those who are desirous of propitiating the Deity 

by prayers and oblations, think it necessary to relinquish 

and repent of sin. Now they who consider the Deity as 

in this sense inflexible, can have no motive for abandoning 

their sins, since they must look upon repentance as wholly 

ineffectual. 

But, above all, how can the philosopher censure the 

poet for saying that the gods are changeable, when he him¬ 

self has made even the maker of those gods so changeable 

as to call the inferior deities at one time mortal and at an¬ 

other immortal ; and not only this, but to assert that the 

matter, of which they must of necessity be formed, is both 

created and uncreated. He seems to have been wholly un¬ 

conscious, that of the very fault which he charges upon Ho¬ 

mer, he is equally guilty, nay more so $ for Homer, so 

far from ascribing mutability to the supreme Deity, direct¬ 

ly asserts the contrary. 

2 yag s/jJjv tfaXivay^srov, s<5’ dtfaTigXov, 

Ou<5’ arcXsu-rriTov y’, o <ri xsv xstpaXvj xuravsud&j’™ 

Nought, by my nod confirmed. 
May, after, be reversed or rendered vain. 

'* 'Ayvwg is the last word in the former quotation; and according to Syl- 

burgius the same reading is given by Eusebius—Dcmonslr. Evang.—(Tit.) 

t Iliad, i. 526. 
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Plato, however, seems to have been guilty of these ab¬ 

surdities, entirely through fear of his idolatrous country¬ 

men. He seems to have thought it necessary to commu¬ 

nicate what he learned respecting the true God from Mo¬ 

ses and the prophets, as an original conception of his own. 

Pie had been struck with admiration at the mystical name 

o cjv, and after profound reflection on this concise descrip¬ 

tion, he concluded that the Deity by means of it intended 

to express his own eternity—the single syllable &v includ¬ 

ing not merely one period of time, but three, the past, the 

present, and the future. That Plato understood this participle 

in this extended sense (as to time) is evident from his own 

expression, ov <51 ou<5sVots. For ou’<5sVors is not used with re 

ference to the past, as some suppose, but to the future, a 

fact clearly ascertained from the usage of profane writers. 

Now Plato, wishing to explain this mystical expression of 

God’s eternity to those who were unacquainted with it, 

uses these words—“ God, as the ancient saying is, (uif^sp 

xa< 6 vaXaiog Xoyos) includes in himself, the beginning, and 

the end, and the midst of all things.” By rfocXuios Xoyog he 

evidently means the law of Moses, his dread of the hem¬ 

lock inducing him to suppress the name of a man, whose 

doctrines were so odious to the Greeks. The epithet 

ancient, however, is sufficient to show to what he refers. 

For that the most ancient law was that of Moses, has al¬ 

ready been shown from the testimony of Diodorus and 

others; the former, declaring that Moses was a lawgiver 

at a time when the characters were not yet invented, in 

which the books of the Greeks are written. And let no 

one think it improbable, that the truths thus mystically 

taught by Plato respecting the eternity of God were de¬ 

rived from the books of Moses. For you will find that he 

elsewhere covertly ascribes to the prophets, under God, 

the only knowledge of certain principles, he says, u I lay 

down the principle of fire and of certain other bodies, in 
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such a manner as I can ; but the real principles of those 

substances are known only to God and to his friends.” To 

whom does he here apply the name of friends of God, if 

not to Moses and the prophets ? 

From the books of Moses and the prophets he also gath¬ 

ered some idea of the judgment, which he thus retails in 

the first book of his Republic. “When a man believes 

the end of life to be approaching, there arises in his mind 

a dread and solicitude to which he was before a stranger. 

The stories which he has heard and laughed at, respecting 

hell, and punishment there inflicted on the wicked, now 

torment his soul with an apprehension that they may pos¬ 

sibly be true. And he gives the more attention to these 

subjects at such a time, both on account of the natural in¬ 

firmity of age and his near approach to a future state. Be¬ 

ing filled, therefore, with fear and forebodings, he begins 

to reason and to inquire whether he has committed any sin. 

If he perceives in his past life a great number of offences, 

he awakes like a child from a dream, and spends in des¬ 

pondency the remainder of his days ;—while on the other 

hand, if he is conscious of no iniquity, a delightful hope is 

constantly present with him, the sweet solace of old age, 

as Pindar expresses it, when he says—‘ He whose life is 

spent in acts of piety and justice, shall have for his com¬ 

panion cherishing and animating hope, the solace of old 

age, by which the varying minds of men are principally 

governed.3 ” 

This extract is from the first book of his Republic. In 

the tenth, he clearly and distinctly repeats what he had 

gathered from the prophets on the subject of the Judg¬ 

ment, not acknowledging them as the source of his infor¬ 

mation ; but professing to have heard what he relates from 

a man who had been killed in battle, and when about to 

be buried on the twelfth day after his death, revived upon 

the funeral pile, and described what he had seen in his 
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absence from the body. “ He said that he had been present 

there when one person was asked by another, where Aridseus 

the great was to be found. This Aridasus had reigned in 

a city of Pamphylia, had murdered his aged father and his 

elder brother, and had committed, as it was said, many 

other enormous crimes. The person questioned respect¬ 

ing him replied—‘ He is not here—nor H he likely to come 

here. For among other dreadful spectacles which we 

witnessed when we came to the mouth of the pit, in order 

to reascend after having suffered our appointed punishment, 

we beheld him and others with him, principally kings; 

though there were also some private men, who were emi¬ 

nent for wickedness. Upon these wretches offering to as¬ 

cend, the mouth of the pit would not suffer them to pass ; 

but constantly gave a hideous bellowing when any attempt¬ 

ed to come up, whose crimes were wholly inexpiable, or 

whose punishment was not yet complete. We also saw, 

standing by, certain wild-looking men of fiery aspect, who 

no sooner heard the bellowing, than they seized upon Ari- 

dasus and his companions, and after binding them hand and 

foot, threw them down, flayed them, and dragged them 

over thorns. They, at the same time, informed the spec¬ 

tators for what crimes these torments were inflicted, and 

told them, that the victims were now to be taken and 

thrown into Tartarus. There, he said, among a multitude 

of horrors, the greatest was the bellowing of the pit when 

an attempt was made to reascend, while it was the greatest 

joy to any one to be allowed to escape in silence. Such 

he described as the punishments of the place, and the re¬ 

wards of the pious as directly opposite.” 

In this passage, Plato appears to me to have copied from 

the books of the Prophets, not only the doctrine of a final 

judgment, but also that of the resurrection, in which the 

Greeks did not believe. For by describing the soul as 

enduring punishment in conjunction with the body, his ob- 
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ject seems to be to intimate his belief in the future resur¬ 

rection of the latter. That he does describe such a con¬ 

junction is very evident. For otherwise, how could Ari- 

dseus and his companions suffer the torments related 

above, when they had left their heads, and hands, and feet, 

and skin behind them, on the earth ? It will scarcely be 

said, that the soul is furnished with such appendages. The 

truth is, Plato merely teaches what the Prophets had be¬ 

fore taught him, that there will be a resurrection of the 

body, and that the body and the soul will appear together 

in the day of judgment. He is not alone, as a teacher of 

this doctrine. Homer also, who had acquired the same 

knowledge when in Egypt, represents Tityus as undergo¬ 

ing a similar punishment. The words are in the descrip¬ 

tion given by Ulysses to Alcinous, of his communion with 

the ghosts. 

Kat Tjtuov elSov ya'r/jg igixuSsog uiov, 

Ksi/xsvov i\i SazssSu, o d' irf* svvsa xslro rfshsdga 

Turfs 6s fuv sxarsgQs rfapYifxsvu ijrfap sxsigov.* 

There also Tityus on the ground I saw 
Extended, offspring of the glorious earth ; 
Nine acres he o’erspread, and, at his side 
Stationed, two vultures on his liver preyed. 

The poet surely cannot intend to represent the soul in 

its separate state as having a liver. In the same way he 

speaks of Sisyphus and Tantalus as suffering bodily tor¬ 

ments. As to the fact, that many things which Homer has 

inserted in his poems, were picked up in Egypt, we have 

the testimony of Diodorus your most respectable historian. 

He states, for example, it was in Egypt that the poet heard of 

the’ne7?e7i/Ae,adrugoccasioning an oblivion of all misfortunes, 

which Helen received from Polydamna the wife of Theon, 

* Odyssey, xi. 575» 
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and carried with her to Sparta ; and which she is repre¬ 
sented as employing to assuage the grief occasioned by a 
speech of Menelaus, during the visit of Telemachus to 
Lacedaemon.* Again, the epithet of golden, as applied to 
Venus he learned from an Egyptian tradition ; there being 
in Egypt a grove and plain dedicated to her under that name. 
But it may be asked, for what purpose I introduce these 
circumstances here ? To show the probability of his having 
thus transferred to his writings many things derived from 
the books of the prophets—as, for instance, the Mosaic ac¬ 
count of the creation. The statement made by Moses is this. 
In the beginning God created the heavens and the earth, 
and afterwards the sun, moon, and stars. Homer, learning 
this in Egypt, and being pleased with this account of the 
matter, seems to have intended his description of the 
shield manufactured by Vulcan for Achilles as a symboli¬ 
cal account of the creation. 

’Ev fjtiv youav g'rsuf, ’iv S’ xguvov, iv Si daXatfoW 

’Hs'Xiov <r’ axafiavTU rfsXryvvjv <r£ TrX^dstfav, 

’Ev (5s tc rsigsu <Kuv<ru ra r’igavos sdrstpavurcuA 

There he described the earth, the heaven, the sea, 

The sun that rests not, and the moon full orbed, 

There also, all the stars, which round about, 

As with a radiant frontlet bind the skies. 

In the garden of Alcinous he presents us with a picture of 
Paradise, representing it as always flourishing and abound¬ 
ing in fruit. 

’EvDa (5s SevSgea. [xax^d tiscpiixet rrfkeQouvru, 

’Oxvco; xa' £oiai) xa'i ftrjXs'ai ayXaoxa^'n'oi, &C. f 

There grew luxuriant many a lolly tree, 

Pomegranate, pear, the apple blushing bright, 

The honied fig, and unctuous olive smooth. 

* Odyssey, iv. 228. t Iliad, xviii. 483. f Odyssey, vii. 114. 
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Those fruits, nor winter’s cold nor summer’s heat, 

Fear ever, fail not, wither not, but hang 

Perennial, while unceasing zephyrs breathe 

Gently on all, &c. &c. 

Do not these verses contain an exact imitation of what 

Moses writes respecting paradise ? So if any one will ex¬ 

amine the description of the Tower, which men erected, 

in the vain hope of ascending into heaven—he will find it 

allegorically represented by the poet in the story of Otus 

and Ephialtes. 

Oi £<x jmi d&avaroKfiv dnsikTjrrjV h ’OAupwrw 

‘t'uXo'ffi5a tfT'/jtfsiv noXuaixog croAsp-oio. 

"O(Wav stf’OuAilpwr'w [xs[xa&av 6s[msv, aurdg in' ’Otfdr) 

PGjAiov sivoffitpuAAov, iv’^avlg djJjf3aTog sIy).* 

Against the gods 

Themselves they threatened war, and to excite 

The din of battle in the realms above, 

To the Olympian summit they essayed 

To heave up Ossa, and to Ossa’s crown 

Branch-waving Pelion ; so to climb the heavens. 

In the same way we find described the fall from heaven 

of the adversary of our race, whom the sacred Scriptures 

call Aim/3oAo£, from his deception of our first parents. It 

will be seen, indeed, that the poet does not use this name, 

but ”Ary] or Injury, a characteristic title derived from the 

wicked disposition of the being to whom it is applied. This 

he informs us, was expelled from heaven by the Deity, 

remembering, no doubt, the words of the prophet Isaiah 

on the same subject. 

Aun'xa <5’eiX ”Atv\m xe(paXr]g Aitfa^o'ffXoxapoio, 

Xwop.svo5 cpgstf'iv ytfU, xai w(xorf£ xagregov o'fxov, 

is OuXv[xnov re xai oigavov uiregoevra 

Avng iXeCdeifdai ”Arrtv, 5} nuvrag aurai. 

* Odyssey, xi. 314. 

I 
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skfwv e££<4'£v urf’zgoLvz; da'rsgosvrog 

Xsipi irsgKtrf-^aS’ Taya. 8'hero sgy’civdguiruv.* 

She spake ; then anguish stung the heart of Jove 

Deeply, and seizing by her glossy locks 

The goddess Ate, in his wrath he swore 

That never to the starry skies again 

And the Olympian height he would permit 

The universal mischief to return. 

So saying, he whirled and cast her from the skies. 

Plato, as we have already seen, places next to God and 

matter, as a universal principle, s’/Sos or form. This doctrine he 

seems to have derived from Moses, from whom he certainly 

borrows the term s7<5os, but attaches a mistaken meaning to 

it, not having learned, that the words of the prophet were 

to be understood in a mystical sense. Moses relates, that 

God having directed him to build the tabernacle, said, 

According to all that I shew thee, after the pattern of the 

tabernacle, and the pattern of all the instruments thereof\ 

even so shall ye make it; and again, Look that thou make 

them after their pattern, which was showed thee in 

the mount; and again, a little after, Thou shall rear up 

the tabernacle according to the fashion thereof which was 

showed thee in the mount. Plato perusing these pas¬ 

sages and mistaking the true import of the terms, inferred 

from them, that there is a distinct form of things which 

is in existence before the visible form, and is called the 

pattern (rfagdSeryiJM and tvvos) in the words quoted above. 

A mistake of the same kind he seems to have made with 

respect to the creation of the earth, the heavens, and man, 

supposing them also to have had a distinct and pre-existent 

form. Moses says, In the beginning God created the 

heavens and the earth ; and adds, The earth was ivithout 

form and void (do|owos mi umradxsuudros.) These last 

* Iliad, xix. 126. t Exodus xxv. 9. 40. and xxiv. 39. 
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words Plato supposed to have reference to the pre-existent 

form of the earth, and the former to the visible earth, 

which God created in exact correspondence with the other. 

So with regard to the heavens, he supposes the firmament 

which God is said to have made, to be the visible heaven ; 

while that which was mentioned before is the intellectual 

or pre-existent heaven, of which the prophet is speaking, 

when he says, Ou^avos <rs £gavS tw xugiiw, <5s yfy HSuxs roTg vioTs 

ruv dvdgutfuv. 

He falls into the same error with respect to man. Moses 

mentions man, at first, and then after recording many other 

creations describes the mode of his formation, saying, God 

made man of the dust of the ground. Plato therefore ima¬ 

gined, that the first mentioned existed before the man who 

was created, and that the former was the model on which 

the latter was formed. Homer also seems to have been 

acquainted with these words of the sacred history, Dust 

thou art, and unto dust shalt thou return. For he applies 

this term to the dead body of Hector, when he speaks of 

its being dragged around the walls by Achilles ; 

Kwipigv ydg Srj youav dsixi^Si (XSvsaivwv. * 

Menelaus, too, uses the same language in his speech to 

the Greeks on their hesitating to accept the challenge of 

Hector ; 

’AAV vjasis [lev rfdvrsg ilSug xai ycuu yevoiffQs.—t 

his excess of anger leading him to resolve their bodies, as it 

were, into their constituent elements. 

From what source could Piato have derived the idea of Ju 

piter’s winged chariot but from the following description by 

the prophet? Then the glory of the Lord departed from 

off the threshold of the house, and stood over the cheru- 

* Iliad xxiv. 54. t Iliad vii. 99. 
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61ms. And the cherubims lifted up their wings and 

mounted up from the earth in my sight. When they went 

out, the wheels also were beside them—and the glory of the 

God of Israel was over them and above. * Plato, excited by 

this sublime description, with great boldness of speech, 

exclaims, “The great God drives his winged chariot through 

the skies.” To what source shall we trace his doctrine, 

that the essence of God is fire, if not to a misconception 

of the following passage in the third book of Kings, 

The Lord was not in the wind; and after the wind 

an earthquake, but the Lord was not in the earthquake: 

and after the earthquake afire; but the Lord was not 

in the fire ; and after the fire a still small voice. || Now 

this cannot be comprehended even by believers, except 

after profound reflection. But Plato, from a want of pro¬ 

per attention to the language, falls into a mistake, and 

asserts that “ God was in the fire.” 

We shall find on diligent inquiry, also, that the gift de¬ 

scending from God upon holy men, which is called in the 

sacred Scriptures the Holy Spirit,is mentioned in Plato’s dis¬ 

course to Menon. Not indeed under the real name,for he was 

afraid of being considered a public enemy if he should be 

discovered to promulgate the doctrines of the prophets. 

But he acknowledges that there is such an influence which 

descends from God upon men, and which he calls ’APETH, 

virtue. For in his discourse to Menon respecting memory, 

after discussing various questions respecting this virtue, as, 

whether it is to be imparted by instruction or acquired by 

exercise ; or whether it can be obtained in neither way, 

but is a gift of nature, he concludes the matter thus : “ If 

in what has been said, our inquiries and assertions have 

been correct, the conclusion must be, that virtue is neither 

bestowed by nature nor imparted by instruction, but com- 

* Ezekiel, x. 18, 19. + 1 Kings, xix. 11, 12. 
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municated by a divine influence—and that not impercepti¬ 

bly to those upon whom it is conferred.” In these words 

I think it evident, that he merely repeats with reference 

to what he calls virtue, the doctrine taught by the prophets 

with reference to the Holy Spirit ; and as the sacred wri¬ 

ters teach, that the Holy Spirit, though one, is divided into 

seven spirits, so Plato, while he speaks of virtue as one, 

asserts that it is divided into four virtues. And although he 

does not mention the Holy Spirit, he allegorically repeats all 

the doctrines of the Scriptures respecting it. The conclu¬ 

sion of his discourse to Menon is as follows : “ From this 

reasoning it appears, 0 Menon, that to those who receive this 

virtue at all, it is dispensed by the immediate power of God. 

The inodein which it is imparted we shalllcnowmore clearly, 

when we have ascertained a previous point—what virtue 

is.* Here we see, that although he gives no other title 

than virtue to this heavenly gift, he thinks it a point 

worthy of investigation, whether it has not a more appro¬ 

priate name ; his dread of being thought a disciple of the 

prophets still preventing his calling it the Holy Spirit. 

Again how did Plato know, that time and heaven were 

created together? “Time and heaven,” says he, “are coeval; 

so that, as they began together, they shall together be dis¬ 

solved, when the period of their dissolution has arrived.” 

Is not this borrowed from the Mosaic history ? He knew, 

that time arises from the succession of davs and months and 

years. He knew, too, that this succession commenced on 

the first day after the creation of the heavens ; for, says 

Moses, God created the heavens and the earth, after 

which he adds, and the evening and the morning ivere the 

first day. Plato, however, uses the whole for a part, in¬ 

stituting xgovos for 7][xega, not daring to copy the words of 

Moses too closely, lest he should be arraigned before the 

people. From the same quarter he must have derived his 

opinion respecting the dissolution of the heavens, and must 
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have known, too, that the same doctrines were in the same 

manner taught in the writings of the prophets. 

If we examine the history of idolatrous worship, and 

endeavour to ascertain why they who first made images for 

this purpose gave them a human form, I think we shall 

be able to trace this custom also to the Scriptures. We are 

told by Moses that God said, Let us make man in our 

own image, and after our likeness. It being reported 

among men, therefore, that^man was created in the image of 

God, and resembled him in form, they began to make 

idols in the same form, supposing that by copying the 

resemblance of the Deity, they would imitate himself. 

I have detailed these facts, for the purpose of proving, 

that no true knowledge of religion is to be gained from 

men, whose most admired conceptions are not original, 

but borrowed from the inspired writers, and disguised in 

allegory. The time has arrived, O Greeks, when, know¬ 

ing as you do that our teachers were far more ancient than 

all your masters of philosophy, you should abandon the 

ancient delusion of your fathers, and diligently study the 

sacred books of Moses and the prophets, that you may ob¬ 

tain a knowledge of the true religion. They practise no 

rhetorical arts, they pretend to no powers of persuasion or 

conviction, which are necessary only for such as wish 

to tamper with the truth. But applying to every thing 

its plain and proper epithet, they simply teach us what the 

Holy Spirit, by whom they were inspired, thought proper 

to communicate to man. Throwing aside, therefore, all false 

shame, renounce the errors of your ancestors, desist from 

your vain affectation of a false superiority, which is now 

the source of your greatest enjoyment, and accept the ad¬ 

vantages proposed to you. You cannot sin either against 

yourselves or others, by relinquishing the false belief of 

men, who are now in hell repenting too late of their fatal 

error. Oh, could they but speak to you from their pre- 

3 A 
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sent abode, and recount to you all that they have suffered 

since the termination of their mortal existence, you would 

know what that misery is, which you are exhorted to avoid. 

But since you cannot derive instruction from them, nor 

from those who are falsely called philosophers on earth, 

your last resort is to the Sacred Scriptures. In them you 

are not to look for elegance of language, since the glory 

of the true religion consists in things, not words. But 

from them, you may learn the means of eternal life. The 

men who have unlawfully usurped the title of philoso¬ 

phers, are convicted of ignorance, not only by their differ¬ 

ing in opinion from each other, but by the inconsistency 

of their doctrine with itself. 

Now if the discovery of the truth is the end of true 

philosophy, how can they be called philosophers who have 

wholly failed in accomplishing that end ? And if Socrates, 

the greatest of them all, who was pronounced even by an 

oracle, to be the wisest of men, confessed, that he knew 

nothing, how is it, that his disciples profess to be familiar, 

even with things in heaven. Socrates himself declared, 

that he had received the name of Wise, merely because 

while other men affected to know things of which they 

knew nothing, he never scrupled to confess his ignorance. 

“If I have any claim,” said he, “ to the character of a wise 

man, it arises from this simple circumstance, that I never 

imagine myself to know what I really know not.” Nor is 

this acknowledgment to be considered as ironical, or as 

spoken under an assumed character, as is frequently the 

case in his conversations. For he concludes his defence 

before the Areopagus, when about to be remanded to pri¬ 

son, with a similar confession, which is unequivocally se¬ 

rious and severe. (t The time is come, when we must 

part—you to live on, and myself to die. Which condition 

is the more desirable, is known to none but God.”—Thus, 

in his last public address, ascribing to God alone the know- 
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ledge of things unknown to man. His successors, however, 

unable as they were to comprehend even sublunary things, 

boasted of an intimate acquaintance with heaven. Aristo¬ 

tle, as we have seen, pretending to a more accurate know¬ 

ledge of the upper world, than his master Plato, declared 

that the essence of God was not fire, but what he calls the 

fifth etherial element. He employed himself in attempt¬ 

ing to establish his own opinion upon these subjects, by 

argument and eloquence, until he discovered that he was 

not even wise enough to comprehend the nature of the 

Euripus, and then from mere shame, put an end to his ex¬ 

istence.* Let no one then prefer the eloquence of these 

writers to his own salvation ; but rather, according to the 

ancient fable, close his ears with wax, and be deaf to 

the enchanting but fatal music of the siren. The men of 

whom I speak make use of their command over language 

as a tempting bait to allure others from true religion, after 

the example of those who first taught the doctrines of po¬ 

lytheism. To such enticements I entreat you not to yield, 

but on the contrary, to peruse with diligence the writings 

of our prophets. And if you are unwilling, either from 

indolence, or an attachment to the superstition of your 

fathers, to read these books, from which alone you can 

learn even the first principle of true religion, the unity 

of God, you will regard at least the authority of him 

who first taught the existence of a plurality of deities. I 

* There are several conflicting accounts of the death of Aristotle. 

That which is here alluded to has been by some considered a fabri¬ 

cation of Justin Martyr, or Gregory Nazianzen. The story is this : 

The Euripus (a narrow sea between Euboea and Bceotia, on the shore 

of which stood Chalcis, where the philosopher spent the latter part of 

his life) ebbed and flowed seven times a day; and Aristotle, being 

unable to explain the phcenomenon, threw himself into it, exclaiming, 

“ Since Aristotle cannot comprehend Euripus, let Euripus compre¬ 

hend Aristotle.”—(Tr.) 



366 EXHORTATION TO THE GREEKS. 

mean the poet Orpheus, who afterwards made a becoming 
and honourable recantation of his former errors. To his 
authority I would have you yield, as well as to that of 
others, who have given similar instructions respecting the 
unity of God. For by the direction of Divine Providence, 
some of your writers have been compelled, as we have seen, 
to attest the truth of our sacred books, and the doctrines 
which they contain, that all the arguments in favour of 
polytheism might be taken away, and an opportunity af¬ 
forded to its followers of embracing a purer faith. 

Some genuine religious knowledge may also be derived 
from the ancient Sibyl, whose oracular responses, pro¬ 
nounced under the influence of an extraordinary inspira¬ 
tion, we regard as not far inferior in authority to the pro¬ 
phecies themselves. This Sibyl, it is said, was the daugh¬ 
ter of Berosus, the Chaldean historian, and came over from 
Babylon to Cuma, in Campania, not far from Baise where 
the warm baths are—and there uttered her responses. I 
myself, when I visited the city, saw an edifice wonderful¬ 
ly and admirably formed of a single stone, in which, as the 
inhabitants told us on the authority of an ancient tradition, 
she was wont to pronounce her oracles. They also showed 
us three cisterns hewn from the same stone, in which she 
used to bathe, after which she arrayed herself in a robe, 
ascended into the inner chamber of the edifice, which was 
also built from the same stone, where she uttered her pre¬ 
diction, seated on the highest step of a throne. This Sibyl 
has been mentioned by many writers—among the rest by 
Plato in his Phaedrus. He seems indeed to have been in¬ 
duced by the perusal of her prophecies to regard all per¬ 
sons of the same character as divine. For he had seen 
many of the things predicted by her long before, actually 
come to pass ; and being struck with astonishment at the 
fact, he writes thus upon the subject in his address to Me- 
non. (t We might very properly apply the epithet divine 
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to those whom we now call xgyrffm5°1 ;* and especially might 

we consider as divine, and divinely inspired, and, indeed, 

pervaded by the Deity, those who speak the truth on the 

most important subjects, yet know nothing of what they 

are saying. ” This passage contains an evident allusion to 

the verses of the Sibyl, who had not, like ordinary poets, 

the power of correcting what she uttered according to the 

rules of metre. Her gift of prophecy, continued only dur¬ 

ing the time of her inspiration, and when that had subsid¬ 

ed, all recollection of her own words was gone. This will 

account for the fact, that the measure of the Sibylline verses 

is sometimes incomplete. And, indeed, the persons who 

conduct strangers to view the curiosities of Cuma, (and who 

pointed out to me a brazen urn, which, they said, contained 

her ashes,) informed us, among other facts which they pro¬ 

fessed to have derived from their ancestors, that the metrical 

errors found in the responses which have been preserved, 

arose from the fact that the Sibyl herself retained no recollec¬ 

tion of what she had uttered, when the moment of supernatu¬ 

ral excitement was gone; and that those by whom the res¬ 

ponses were received and recorded were uneducated men, 

and of course, unacquainted with the rules of verse. It is evi¬ 

dently in allusion to this circumstance that Plato speaks of 

those who utter the truth on the most important subjects, 

yet know nothing of what they are saying. But since the 

truth of religious doctrines has no dependence either on the 

accuracy of poetic measures, nor on that species of learn¬ 

ing which is valued among you, let us leave the considera¬ 

tion of mere words and numbers, and impartially examine 

the substance of the Sibylline responses. Reflect, I en¬ 

treat you, of what blessings she was made the harbinger, 

when she predicted unequivocally the advent of our Sa¬ 

viour Jesus Christ, who, being the Word of God, and the 

same with God in power, assumed the form of man (the 

* Soothsayers, pronouncers of Oracles. 
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image and likeness of his Maker) that he might revive the 

religion taught to our first parents, from which their chil¬ 

dren had apostatized under the influence of a malignant 

fiend, and turned to the worship of non-existent deities. 

But if you feel any hesitation in receiving our account of 

the creation of man, appeal to those in whom you still place 

confidence, and learn from them, that in a hymn, which an 

oracle once addressed, at the request of an individual, to 

the Omnipotent God, we have these words, 

"Ov ov irXacag pegorfuv, ’ASci/a <5s xaXidcfag. 

The first man whom he made, he called Adam. 

This hymn is preserved by many whom we know, for 

the confusion of such as refuse to acknowledge the truth, 

though proved by universal testimony. 

Unless then, 0 Greeks, you regard this false imagina¬ 

tion respecting a plurality of Gods, as of more importance 

than your own salvation, I would again exhort you to be¬ 

lieve the testimony of the ancient Sibyl, whose books are at 

this time extant in every quarter of the globe—her declara¬ 

tions respecting the imaginary beings whom you call gods, 

and her predictions of the approaching advent of our Sa¬ 

viour, and of what he should accomplish. But if any 

should still suppose, that a knowledge of the truth may be 

derived from your ancient teachers of philosophy, listen to 

Acmon and to Hermus, the former of whom applies to 

God the title Uayxgvcpog, or totally inscrutable, while the 

latter declares, that “ to know God is difficult, and that 

even to one who could comprehend his nature, to describe 

it would be impossible.” To whatever authority, there¬ 

fore, we appeal, we find it to be the conclusion of the whole 

matter, that a knowledge of God, and of the true religion, 

can be learned only from the prophets, who taught by 

inspiration from above. 




